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Introduction – conscription as a lens of inquiry


Since the colonial era indigenous men in Latin America have been periodically recruited or impressed to serve in the armed forces of the same governments that oppressed and persecuted them.  The most common explanation for this practice has been the supposed “civilizing mission” of the milicias and their commanders’ desires to address the so-called “social, moral and cultural underdevelopment” of the aboriginal populations.  Natives are still recruited in Ecuador today—often in larger numbers than their mestizo counterparts—but the ethnocentric motivations of yesteryear have undergone dramatic changes and contemporary rationales are far more complex than one might expect. This paper will briefly examine two cases of indigenous conscription in contemporary Ecuador, highland Quichuas and lowland Amazonians.  I contend that in doing so, a better understanding of the racial stereotypes that influence the recruitment of indigenous youths will become apparent, the military roles assigned to the ethnic recruits within the cuarteles more understandable, and the ideological foundation of modern Ecuadorian martial nation-building practices revealed and nuanced. 


I suggest that today Quichua speakers are recruited not so much to “civilize them,” though traces of the older ideology still persist, but rather to integrate them to the Ecuadorian nation without erasing their ethnic roots or identities.  I have called the ideological framework for such a process “neo-multiculturalism,” that is the partial, though clearly not total, acceptance of difference among potential citizens, namely Indians.  The transformation from “Indian peasant” to “indigenous citizen” is accomplished not by negating the campesino’s lifestyle or livelihood.  Rather it is attained via a process commonly referred to as “formation” (formación) which is carried out not so much to fulfill military exigencies as a mechanism of national integration.  Amazonian Indians, on the other hand, particularly the Shuar (formerly referred to as the Jívaro), have only recently been recruited for military service in Ecuador.  


I will argue that one of the reasons for this “benign neglect” was the racial stereotype attached to many such groups:  that they were savages, fierce warriors incapable of collaborating with the armed forces let alone contributing to the national project.  Yet ironically recently these same “savages” have been recruited for the exact reasons they were earlier shunned – their supposedly “natural” abilities and characteristics that now permit, and at times oblige, them to perform specialized and oftentimes dangerous military tasks for the Patria.  In contract to the highland Quichuas, Amazonian natives have been recruited based on an ideology of “neo-indigenismo,” or an unfounded and romantic belief that their ethnic identification is grounded in a “natural state of being,” that is in their perceive “Indianness.” 

Highland Quichua conscripts – peasant-citizens


Conscription, or obligatory military service (SMO), was introduced in Ecuador by Chilean military advisors at the turn of the century.  The Chilean philosophy, in turn based on the Prussian model, stressed the integration of the nation through the active recruitment of the most marginal sectors of society.  Indians were to become citizens through SMO and the barracks would be transformed into the school of citizenship (Loveman, 1999).  Yet in its implementation in Ecuador, SMO fell drastically short of this lofty goal.  The pervasive racism and resultant dual society, with “urban nationals” in one category and “Indian non-citizens” in the other, was reflected and reinforced through military service rather than altered.  As a result, despite the laudable and tireless efforts of individuals such as General Angel Chiriboga, indigenous peoples were rarely targeted for conscription until the 1940s and even then not recruited actively in peacetime for several more decades.  


Nevertheless, by the 1970s Indians were consistently being drafted into the Army. While the phenomenon has been largely ignored in Ecuador, the ample anthropological literature on other native Andean peoples clearly indicates the pivotal role played by military service in the social and ethnic mobility of young indigenous recruits.  For example, Buechler and Buechler (1971) describe young Bolivian recruits’ return from military service as constituting a life-cycle ritual that marks their initiation to manhood.  Mangin (1979), on the other hand, observed the practical knowledge and prestige that their Peruvian counterparts possessed upon their reintegration to the community of Vicos.  Both examples make the importance of conscription to the process of culture change abundantly clear, however both approaches were community-centered studies and as a result, neither provides more than an ancillary glimpse into the state’s motivations to recruit these young men in the first place.  Moreover, a certain reticence to serve, particularly in the Peruvian military, though denied by many young Indian men (e.g. Starn, 1999), has always tempered our understanding of the indigenous conscript as active and willing participant in this process. 


It is therefore intriguing that in recent years young men begin cueing in the early morning hours on “reporting day” at the cuartel of the 11th Armored Brigade in Riobamba, capital of the largely indigenous Chimborazo Province.  Twice a year boys favored by the national draft lottery report to the nearest military installation to complete their legal obligation to serve the Patria.  Interspersed with those whose “number came up” (and subsequently decided to report for duty) are many others who report voluntarily for the experience.  Regardless of the selection process, the recruits are uniformly young, self-conscious and more than a little apprehensive though simultaneously eager and exhilarated.  Yet upon closer examination this group is far from a cross section of Ecuadorian society.  Present among the boys are an unusually large percentage of indígena-campesinos, dressed and behaving largely like their urban counterparts but betrayed in large part by their parents, dressed in ponchos and fedoras.  When approached, these parents and youths reveal a surprisingly warm opinion of the Army and military service.  They are here, they say, to serve the Patria of course, but also to learn and to better themselves.  


Underneath their formulaic responses, many are motivated by images of Rambo and similar “military action hero” movie stars, whose influence today reach even in the most rural communities thanks to television and mass marketing.  Military service is secretly seen by many youths to be an opportunity to mimic this machista behavior as well as providing an entrée to a lifetime of manly and steady employment opportunities as a private security guard, police officer or professional soldier.  They are therefore more than a little surprised when after a brief basic training period many, though not all, of the indígenas are assigned to the forestry, civil action and agricultural units.  Their confusion is understandable, as there was no foreshadowing of such a move.  Basic training seeks to endow each recruit with the same basic war-fighting skills, and none of the dozens of indigenous conscripts I have interviewed ever admitted experiencing explicit racism in the cuartel.  As one young informant candidly told me, “they treat everyone the same here – bad – Indian, mestizo, black or white,” though the incidence of outright abuse is actually quite low.  I believe that conscripts’ confusion over their non-combat assignments can largely be attributed to their misinterpretation of the Army’s goals for SMO.  Recruits regularly point to the allure of learning to shoot and fight when they report for duty, yet these activities are in fact of minimal importance.  


The High Command has a very different vision of the role of conscripts; recruits are the lifeblood of the peacetime Ecuadorian Army.  Conscripts grow the unit’s food, cook the meals, clean the barracks, guard the perimeter, and generally provide the unskilled labor needed to keep such a massive institution operating 24 hours a day, 365 days a year in a poor country like Ecuador.  In the short term recruits are both marginal and essential; marginal in their military training and contribution, yet essential in the upkeep of the base and the unit’s ability to execute alternative missions such as civic action.  While the latter is portrayed by senior officers as in the interest of national security despite its non-combat orientation, conscription and civic action are actually parallel and intertwined projects.  Conscripts do more than simply provide the manpower for nation building efforts, the entire project of obligatory military service, like civil-military action, is aimed at fostering national integration.  


The “integration mission” emerged as a central mission of the armed forces’ concurrently with General Eloy Alfaro’s rise to power following the Liberal Revolution of 1895.  In addition to severing his predecessor’s close relationship between the church and the state and emphasizing respect for individual liberties, the general also began to integrate the country’s three previously estranged geographic regions.  This lead Radcliffe and Westwood (1996) to conclude that the Liberal Revolution marked the emergence of the modern Ecuadorian nation by undermining local loyalties, disbanding militias, and enforcing the will of the state.  While conscription floundered in the early years, the construction of the Quito-Guayaquil railroad (Clark, 1998) provided an early tangible and discursive demonstration of the Liberal integration project.  


Yet physically connecting the national territory proved to be both a daunting project – more so than simply constructing a railroad line – and inadequate to forge a unified Patria.  Policy makers soon realized that residents must also identify with the nation, so like their counterparts in other parts of Latin America the Ecuadorian military became engrossed in a project of ethnic nation building.  Integration, and concurrently modernization (Shils, 1962), was now to be attained through the cultural transformation of the populace, specifically by making Indian “others” into mestizo citizens.  The former were considered outside the nation and undesirable whereas the latter were judged to be the road to development and national unity.  Rather than exterminate the native population as happened in some parts of the hemisphere, an ideology of mestizaje emerged in Ecuador (Stutzman, 1981) in order to achieve the goal without massive bloodshed.  


The Ecuadorian nation came to be conceived of by the military and other elites in ethnic terms – as a mestizo nation. Theoretically this permitted all inhabitants to become citizens (to a greater or lesser extent) by culturally shedding their “Indianness” and becoming mestizos culturally rather than biologically.  Yet as Weismantel and Eisenman (1998: 123) point out, indígenas were not always cooperative and from the perspective of elites, historically “the fundamental problem in the Andes lies in the inability (or stubborn refusal) of the Indian to become white – or white enough”.  As the above quotation suggests, elite discourses of mestizaje draw heavily on blanqueamiento (whitening), a clearly racist ideology which argues that Blacks and Indians will voluntarily abandon their respective cultures in favor of white culture in order to move up the ethnic hierarchy (Whitten, 1985: 41-44).  The best known expression of this ideology in recent Ecuadorian history was President (dictator) General Rodriguez Lara’s now infamous proclamation that “we all become white when we accept the goals of the national culture” (quoted in Whitten, 1976: 268).  The irony is that the results of such a process are neither phenotypic whitening nor a ‘white’ society, but rather a mestizo society.  


Yet the emergence of a powerful and unified (when mobilized though by no means united in day-to-day affairs) indigenous movement in the 1980s began to alter this perspective.  The monumental 1990 indigenous uprising demonstrated to even the most ardent proponents of mestizaje that the project had neither been effective (alas millions of Ecuadorians still voluntarily identified as indígenas rather than mestizos) nor a sound course of action for the future.  Thus the early 1990s marked the return of the “indigenous problem” to the center of the intellectual stage in Ecuador both for academics and military strategists.  Moreover, the timing was fortuitous, as the end of the Cold War was simultaneously fostering an emergent trend in regional military doctrine that stressed the importance of new roles such as fighting poverty and deforestation.  Civic action programs were reinvigorated and/or created in order to address the “roots of rebellion” via civic action (apoyo al desarrollo), particularly focusing on the dearth of medical, dental and educational services in the most heavily indigenous sectors of the countryside. 


While some pundits contend that the military usurped the role of the state through its development assistance efforts, I suggest an alternative reading of the situation:  The state, historically ineffective in its efforts to provide basic services to the populace, essentially yielded this space to the military through inaction and incompetence.  Nor has this strategy been a waste of time or effort as many officers have professed the strategic importance of apoyo al desarrollo in the Ecuadorian Army’s ability to garner material support from locals during the 1995 war with Peru and thereby “hold the line” against a larger force.  Yet by focusing exclusively on the significance of these projects to either Ecuadorian democracy or military effectiveness, another equally, if not more important, consequence is obscured, the cultural re-formulation of the nation.  With the emergence of apoyo al desarrollo, and even more so after the conflict with Peru, indígenas were no longer considered by many in the military to be the objects of the mestizaje project.  In the 1990s highland native peoples were re-envisioned as ethnic citizens whose participation in national defense was not only desirable but crucial if the Patria was to be preserved and protected for future generations.  Thus, I contend, the seeds of multicultural nationalism were sown within the cuartel before they were in many other segments of Ecuadorian society or state institutions. 


In the realm of conscription this shift in mindset produced an important alteration in the earlier goal of “making citizens” to a more subtle strategy of “forming the citizenry.”  This implicitly meant that the armed forces accepted, in theory if not in practice, that indígenas are citizens.  Yet according to this logic all citizens are not “good citizens,” for if they were the nation would be more developed, prosperous and unified.  The unstated goal of the formation project (an unarticulated program in and of itself) is therefore to teach conscripts “buenas costumbres” such as hard work, perseverance, respect and most importantly patriotism.  During the course of my research, military leaders and professionals reiterated to me time and again that these values, even more than the physical training, development efforts and war-fighting skills, were the core goals of SMO.  Buenas costumbres are considered to be the keys to transforming the country, which will in turn result in national unity and development.  


Most officers no longer view indígenas as a particular impediment to this process.  Indians, mestizos, blacks, campesinos and marginal urban dwellers are all deemed to be worthy targets of this process and necessary recipients of it.  Let me be clear though, while the ideology is remarkably tolerant of difference within the nation, prejudice, racism and ethnocentrism certainly still shape the thoughts and actions of some actors and aspects of conscription and formación.  Yet these are more often than not part of a larger prejudice against the poor, uneducated or otherwise disadvantaged and their inability to readily adapt and/or contribute to military life.  More often, however, I heard professional soldiers speaking highly of native recruits.  For example, when I commented to one NCO that the young men being acuartelado one reporting day were almost “puro poncho” he responded that this was a good sign for the instructors of the incoming class.  For, as he saw things, “indígenas don’t mind working hard and living simply, that makes them better suited to life in the cuartel, city [dwelling] mestizos on the other hand, well they aren’t used to this kind of life and don’t do as well.”  Formación levels the playing ground between recruits in many respects, leaving highland Indians with little disadvantage and occasionally providing them with a slight advantage over their urban peers.  


However, the same preconceived notions of indígenas as hardy and adaptable also help explain their overwhelming presence in marginal units such as the agricultural extension and forestry projects.  These are among the most demanding physical jobs on base, despite the lack of physical training in their schedules.  While their peers in the “line units” receive instruction in weapon systems, tactics and the like, these young men work from sun up until sun down in menial manual labor.  While it is conceivable that these marginal military positions are conceived of as providing greater opportunities for formation, I have been unable to substantiate such a position.  


What is overwhelmingly clear to me is that an ideology of “neo-multiculturalism” is emerging in the barracks that permit Indians to stake a claim to citizenship and the rewards of military service without requiring them to forsake their ethnic roots.  Yet it would be naïve to suggest that this process was the result of military beneficence or goodwill.  In part it almost certainly reflects the increased contact and resultant respect for indigenous communities and culture that has resulted from the apoyo al desarrollo mission.  More importantly yet though, neo-multiculturalism is driven by national security doctrine. Specifically I point to the Army’s desire to prevent or minimize future indigenous strikes, protests and uprisings; their aspiration to unify the nation culturally as well as physically; and their powerful yearning to modernize and develop the state, beginning with the human and cultural capital of the campo.  These are the real engines of the Ecuadorian military’s vision and program of multiculturalism and by the same token help delimit the ideology.  Quichua ethnicity is tolerated by and within the Ecuadorian Army so long as it does not impinge on these mission-oriented aspects of the organization.  Alternately, ethnic identification is embraced by the military when it synchronizes with martial objectives and native culture is perceived to reinforce national security objectives.  And no case of native soldiers better illustrates the latter example than the Ecuadorian Army’s use of indigenous troops in the Amazon.  

Amazonians-at-arms – warrior-soldiers


Whereas senior Army leaders perceive the Quichuas’ primary transferable skill to be their ability to perform demanding manual labor, several native Amazonian groups present a very different possibility.  Here the warrior traditions, particularly of the Shuar, have long caught the attention of military planners.  The Shuar have historically resisted colonial and state efforts to integrate them to the larger polities with great success.  Rubber tapers, gold miners, traders and state and colonial tax collectors have all intermittently impinged on the Shuar’s space and lifestyles.  Yet in 1599 Shuar warriors overcame their intra-tribal rivalries to unite and successfully eject the Spaniards from their territory, a situation they enforced until the mid-1800s (Harner, 1972).  By 1941, when war erupted between Ecuador and Peru, the Shuar, who inhabit a portion of the southern Amazon near the border between the two countries, were again caught in the middle.  Ecuadorian troops slaughtered an undetermined number of Shuar supposedly out of fear that the natives were collaborating with the enemy, poisoning relations between the Shuar and Ecuadorian military for decades to come. 


Given this history it was somewhat surprising when Shuar warriors actively sought out Ecuadorian military detachments during the 1995 War of Cenepa to volunteer their services.  According to one commander, the indígena volunteers adopted the name Arutam for themselves (Hernandez, 1997).  The choice of the name is significant because as anthropologist Michael Harner notes in his seminal work on the Shuar, “a person is not born with an arutam soul.  Such a soul must be acquired” for the Shuar “believe that the possessor of a single arutam soul cannot be killed” (1972: 136).  The Shuar kill not for pleasure or due to social deviance, but rather to achieve spiritual and social power, which Mader (1994) notes are inter-connected rather than separate spheres in Shuar culture.  Since intra-tribal warfare has largely been abolished among the Shuar and the state authorities have effectively eliminated raids on settlers, international war presented an unparalleled opportunity for aspiring warriors.  Killing Peruvians presented a chance to acquire an arutam soul with state approval rather than sanction, a decision similar in many ways to what Holm (1981) describes for many Plaines Indians during the Second World War.  

Whatever their rationale for fighting, the Shuar have attained what Salesian anthropologist Juan Bottasso calls “mythical status” in Ecuador based on their reputation as “indomitable warriors” (quoted in Hendricks, 1991).  Bottasso’s use of the word myth is not meant to deny the longstanding warrior tradition of these people, but rather to emphasize the imaginary aspects of the Shuar’s reputation in shaping public opinion of them.  Somewhat surprisingly, this characterization extends to professional soldiers as well as civilians.  In an effort to harness this “martial race” (Enloe, 1980) and take advantage of what leaders believed to be their exceptional fieldcraft skills, the 4th Infantry Division consolidated Amazonian indigenous soldiers and wartime volunteers into the IWIA Special Operations Battalion in 1995.  


Even within the cuartel, Shuar soldiers are perceived to be “natural warriors” who are “one with the jungle.”  The natives are believed to possess extraordinary animal-like skills by virtue of their ethnic identification that presumably places them closer to nature than soldiers recruited from urban centers.  This mentality is neatly articulated through the IWIA Battalion Slogan:  “When a leaf falls in the jungle, the eagle sees it, the snake feels it, and the tiger smells it.  The [native] jungle soldier sees it, feels it, and smells it” [emphasis in original].  Unlike highland Quichua conscripts, Shuar soldiers are valued because of their ethnicity and its perceived military applications.  


At first glance this may seem to be a far cry from earlier indigenista practices in Ecuador.  While some argue that indigenismo traces its roots all the way back to Friar Bartolomé de las Casas, the contemporary rendition of the ideology emerged in the Andes in the late 1920s and early 1930s.  Indigenismo is an inherently paternalistic position where non-natives advocate for the humane treatment of indigenous peoples through artistic, social and political expressions.  On the one hand the emergence of the Shuar Federations in the 1960s and their rapid de-coupling from the oversight of well intentioned but biased Salesian missionaries who assisted in organizing the semi-autonomous groups suggests that the philosophy never achieved a substantial degree of hegemony in the Ecuadorian Amazon.  Others have claimed that the emergence of an autonomous national indigenous federation with the political will and weight to influence state policies was believed to signal indigenismo’s demise in Ecuador.  What both these positions fail to explore, however, is that the fundamental intellectual underpinnings of the ideology are still present in many aspects of state policy in what I have dubbed neo-indigenismo.  


Official policies towards Indians in Ecuador have changed in recent years for sure, and paternalism while still present is no longer the rule.  However, what neo-indigenismo firmly shares with its predecessor is a naïve belief in the natural and isolated state of native peoples.  Both are essentializing ideologies that reduce indígena’s cultural complexity to a manageable degree thereby justifying their state-assigned marginal social roles.  Quichuas are therefore perceived to be peaceful farmers in tune with the natural rhythms of the earth, whereas Amazonians are considered to be the mystical and mysterious guardians of a precious natural resource, the rainforest.  In actuality nothing could be further from the truth, yet this mentality has shaped the active recruitment of the Shuar as it has the Gurkha, Berber, Bushmen (!Kung) and Navaho before them.  


I contend that when ethnic identification is believed to provide a military advantage through either intimidation or due to the possession of useful transferable skills, that the tolerance of difference demonstrated in the highland case is replaced by a more welcoming attitude.  Therefore Ecuadorian Shuar soldiers maintain many of their ethnic markers with the military’s apparent support.  However, even among the IWIAs, ethnicity is only acceptable when constructed within the strict prescriptions of Ecuadorian nationalism and national security interests.  Illustrations of the resultant cultural hybridity abound on base:  the national anthem is sung in Shuar; camouflaged indigenous soldiers parade with automatic weapons and toucan-feather headdresses; and tales are told of IWIA soldiers headhunting along the Peruvian border.  To fully incorporate these men into the national (mestizo) culture as the earlier mestizaje project required, would put at risk the very reason they were first recruited.  As a result, the Shuar fill a liminal role of insider-outsiders.  They serve the state inside the armed forces and are theoretically citizens but are not targeted by the formación project lest their warrior attributes be tainted in the process.  They are, to paraphrase Roosevelt, “our SOBs.”  


Romantic notions of native soldiers silently slipping through the foliage or effortlessly camouflaging themselves in the bush undoubtedly have some basis in truth.  Native guides and scouts certainly have an advantage over city born and raised soldiers when operating in familiar terrain or settings.  However, the actual ethnic composition of the IWIA Battalion is far more ambiguous than most officers would have one believe.  Army leaders stereotype the IWIAs as composed exclusively of Shuar volunteers, however in actuality the battalion has as many non-Shuar soldiers as Shuars.  Moreover, most of the region’s indigenous conscripts are assigned to the unit despite the fact that many were raised in urban centers and educated in missionary schools.  What accounts for this nearly willful ignorance on the part of commanders?  I believe that by representing all IWIA soldiers as Shuar, officers actively promote a ‘warrior identity’ among Amazonian indigenous soldiers, thereby justifying their use in the most dangerous and difficult missions. 


Until several years ago, IWIA soldiers’ primary responsibility was to serve as scouts and guides for conventional infantry units stationed at the ten outposts along the then un-delimited portion of the border with Peru.  This area was, and still is, heavily mined and booby trapped as a result of the recent war, placing the IWIAs’ missions among the most dangerous jobs in the Ecuadorian Army.  However, in the past year a new national security priority has emerged, maintaining the integrity of the northern border with Colombia and security of the neighboring provinces in the face of armed incursions, drug production and trafficking, kidnappings, delinquency, kidnappings, and the like.  Not surprisingly native troops were among the first units to be reoriented in order to address this new national security threat.  


Therefore today native Amazonian soldiers, both Shuar seeking to fulfil their warrior aspirations and non-Shuar caught up in the romantic aura of their counterparts, find themselves on the leading edge of another international conflict.  Yet unlike the War of Cenepa, this is not an inter-state controversy where ethnic and family groups were divided by international borders.  This time the enemy is even less clearly defined:  Colombians, Ecuadorians and other nationals are involved; as are drug growers, processors and traffickers, guerillas, common criminals, their sympathizers and collaborators.  What seems clear though is that these ethnic soldiers will be placed in situations of increasing complexity and sensitivity.  Native warriors, though well suited to the operational environment, are in my opinion ill suited to the strategic environment.  Nevertheless, their participation is all but assured as they have become what Sharp and Douglas (1996) have elsewhere referred to as “prisoners of their reputation”. 

Conclusion – towards a multi-ethnic nation (al security doctrine) and beyond


What I hope to have demonstrated by this point is that rather than condemning indígenas to a marginal status, Ecuadorian national security doctrine has in fact provided new spaces and opportunities for native peoples.  Rural communities have benefited from development projects, young men have cemented their claims to citizenship without having to abandon their cultural roots, and warriors have found new outlets for their traditional belligerence.  The situation is far from idyllic, however.  Communities bypassed by the apoyo al desarrollo program are understandably resentful of their neighbors and the armed forces.  Funds are becoming increasingly scarce for medical and construction efforts, effectively removing the safety net for areas forgotten by the state.  Clashes between Indians and soldiers have not evaporated as a result of civic action and conscription as some optimists hoped they would.  As a result young indigenous men are increasingly finding themselves squaring off against their neighbors, friends and relatives both in the Amazon and Sierra.  Finally, the northern Ecuadorian Amazon is rapidly assuming a “Wild West” atmosphere with native soldiers caught squarely in the middle of a war without frontlines. 


Nevertheless, from the perspective of nationalist projects in Latin America, the balance of this equation is generally positive.  Under the auspices of national security doctrine indígenas have occupied previously unthinkable niches in the military structure and in doing so the fabric of Ecuadorian nationalism has been slightly altered.  Yet an outside observer must wonder just how far this process can or will be permitted to proceed.  For the time being it seems inconceivable to imagine Quichua conscripts wearing ponchos rather than camouflage or Shuar warriors serving as officers in conventional units.  Neither case falls within the narrow parameters of ethnicity promoting national security interests.  Nevertheless, as the January 2001 military-indigenous coup that toppled then President Jamil Mahuad demonstrated, converging political agendas between these previously hostile sectors is a very real possibility.  


Moreover, the education and socialization that occurs in the cuartel assures that the lessons and ideologies of the military are broadly transmitted to a large number of young Ecuadorians.  It is in this way, rather than through a direct confrontation with national culture or other institutions as the January coup did, that I suspect the armed forces will play their largest role in reshaping the vision of the Indian in Ecuadorian society.  While discourses of “the Indian problem” still persist in the War Academy and Institute of Higher National Studies, they are gradually being counterbalanced in theory and practice by the contributions and importance of indigenous soldiers and civilians.  


This paper is based on 18 months of ethnographic fieldwork in Ecuador, funded by the Fulbright Commission of Ecuador and the Social Science Research Council. 
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